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CHAPTER ELEVEN

THE TWELVER-”Ì'Ì RECEPTION OF
AVICENNA IN THE MONGOL PERIOD
Ahmed H. al-Rahim

Post-Avicennan Arabic philosophy, with few exceptions, has received
little scholarly attention, and remains to this day largely virgin territory.1 This neglect is particularly true of its development during
the Mongol-Tìmùrid period. Speciﬁcally, the period between Naßìr
ad-Dìn a†-ˇùsì (d. 672/1274) and Mìr Dàmàd (d. 1041/1631) and
the formation of School of Isfahan has received little attention by
scholars.2 A major reason for this neglect is that many works of this
period, the majority of which are still unedited, were written in the
style of paraphrases, abridgements (mu¢taßar), commentaries (“ar˙),
super-commentaries, glosses (sg. ˙à“iya), and super-glosses. As such,
they are considered unoriginal compositions, unworthy of modern
scholars’ attention.3 Such stylistic assumptions are misleading given
the extent of the period, its geographical scope, and the large number of works dating from this period that have yet to be studied. In
considering the vast number of philosophical works extant from the
Mongol-Tìmùrid period, some scholars have even concluded that
this time was indeed the golden age for Arabic philosophy.4

1
See D. Gutas, “Aspects of Literary Form and Genre in Arabic Logical Works,”
in Glosses and Commentaries on Aristotelian Logical Texts: The Syriac, Arabic, and Medieval
Latin Traditions, Warburg Institute Surveys and Texts, XXIII, ed. C. Burnett (London:
The Warburg Institute, 1993), 59.
2
For a periodization of Twelver-”ì'ì philosophy, see H. Corbin, History of Islamic
Philosophy, tr. L. Sherrard (London: Kegan Paul International, 1993), 31–6; and
J. Cooper, “From al-ˇùsì to the School of Ißfahàn,” in History of Islamic Philosophy,
ed. S.H. Nasr and O. Leaman (London: Routledge, 1996), 1:585–96.
3
For an example of this attitude, see W.M. Watt, “The Later Islamic Middle
Ages 1250–1850: The Stagnation of Philosophical Theology,” in his Islamic Philosophy
and Theology, An Extended Survey, 2nd ed. (Edinburgh: Edinburgh University Press,
1985), 133–42.
4
D. Gutas, “The Heritage of Avicenna: The Golden Age of Arabic Philosophy,
900–ca. 1350,” in Avicenna and His Heritage, ed. J. Janssens and D. De Smet, forthcoming 2002 [I thank Dimitri Gutas for an advance copy]; and J.R. Michot who
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With Hülegü’s patronage of Naßìr ad-Dìn a†-ˇùsì, following the
Mongol capture of Alamùt in 654/1256 and the sack of Baghdad
in 656/1258,5 the Twelver-”ì'ì reception of Avicennan philosophy
began under the aegis of the Il-›àns. With respect to the Mongol’s
patronage of the sciences, Bertold Spuler notes, “[h]owever slight an
interest the Ìl-›àns may have taken in learning for its own sake,
they were far-sighted enough to make use of the Perso-Arab science
for their own ends and encourage it so far as they could, or at least
not to place obstacles in its way.”6 The Marà©a observatory, located
near Tabrìz, was the center of philosophical and scientiﬁc activity
during this period. Hülegü built it in 657/1259 according to the
speciﬁcations of ˇùsì, who became its director.7 There, he prepared
his renowned astronomical table, the Zì[-i Il-›ànì, which he completed near the age of seventy under Hülegü’s successor, the Il-›àn
Abàqà (r. 663–680/1265–1282) to whom it is also dedicated. The
Marà©a observatory apparently had an extensive library which served
as a locus for scholars from all over Western and Eastern Asia.8
With respect to the intellectual background of ˇùsì, attention
should be drawn to an isnàd of philosophers allegedly connecting
him directly to Avicenna. The isnàd enjoyed a wide circulation and
is reported in a number of works.9 The isnàd purports the following

describes the sixth/twelfth century as “le triomphe de l’avicennisme,” in “La pandémie
avicenniene au VIe/XIe siécle, présentation, editio princeps et traduction de l’introduction du Livre de l’advenue du monde (Kitàb ˙udùth al-'àlam) d’Ibn Ghaylàn al-Balkhì,”
Arabica 40 (1993), 287–344.
5
For a history of the period, see B. Spuler, The Muslim World, A Historical Survey,
Part II: The Mongol Period, tr. F.R.C. Bagley (Leiden: E.J. Brill, 1969); J.A. Boyle,
“Dynastic and Political History of the Ìl-Khàns,” in The Cambridge History of Iran,
The Saljuq and Mongol Period, ed. J.A. Boyle (Cambridge: Cambridge University Press,
1968), 303–421; and for an account of the capture of Baghdad attributed to ˇùsì,
see ibid., “The Death of the Last 'Abbàsid Caliph: A Contemporary Muslim
Account,” in Journal of Semitic Studies 6 (1961), 145–161.
6
Spuler, The Mongol Period, 25.
7
See ›alìl ibn Aybak aß-Íafadì, Kitàb al-Wàfì bi-l-wafayàt, ed. H. Ritter (Wiesbaden:
Franz Steiner Verlag, 1962), 1:182; Mu˙ammad ibn ”àkir al-Kutubì, Fawàt alwafayàt, ed. I. 'Abbàs (Beirut: Dàr a∆-Ôaqàfa, 1973–1974), 3:250; and F.J. Ragep,
Naßìr al-Dìn al-ˇùsì’s Memoir on Astronomy (al-Tadhkira fì 'ilm al-hay"a), Sources in the
History of Mathematics and Physical Sciences, 12 (New York: Springer-Verlag,
1993), 1:13–14.
8
On the modern excavation of the Marà©a complex, see P. Vardjavand, La
découverte archéologique du complexe scientiﬁque de l’observatoire de Maràqé (Tehran: Amìr
Kabìr, 1366/1946); Ragep, Naßìr al-Dìn, 1:14, n. 5.
9
See the Persian translation of Ibn Funduq al-Bayhaqì’s Tatimmat Íiwàn al-˙ikma
entitled Durrat al-a¢bàr va-Lum'at al-anvàr, ed. M. ”afì', 2nd ed. (Tehran: ”arikat-i
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chain of transmission: (1) ˇùsì was a student of (2) Farìd ad-Dìn
Dàmàd (or Dàmà∆) an-Ni“àbùrì, who was a student of (3) Íadr adDìn as-Sara¢sì, who was a student of (4) Af∂al ad-Dìn al-˝ìlànì,
who was a student of (5) Abù l-'Abbàs al-Lawkarì, who in turn was
a student of (6) Bahmanyàr, an acknowledged student of Avicenna.
Abù l-'Abbàs al-Fa∂l ibn Mu˙ammad al-Lawkarì10 is the author
of a ﬁhrist (table of contents) of the Ta'lìqàt, a collection of notes
from explanations given by Avicenna on fundamental concepts in
logic, physics, and metaphysics recorded by Bahmanyàr (d. 458/1066).11
He prepared the ﬁhrist in 503/1109.12 Ibn Funduq al-Bayhaqì (d.
565/1169) says in a well-known statement that al-Lawkarì was a student of Bahmanyàr and that it was under him that philosophy ('ulùm
al-˙ikma) spread in ›uràsàn.13 However, little documentation exists
to detail its transmission. Al-Lawkarì’s major work is Bayàn al-˙aqq
bi-∂amàn aß-ßidq.14 It is divided into three sections: logic, physics, and
metaphysics, and represents one of the earliest discussions of Avicenna’s
philosophy, after Bahmanyàr’s Kitàb at-Ta˙ßìl. The introduction to
the Bayàn describes the work as a “middle book that combines commentary and concise exposition” (kitàbun mutawassi†un a[ma'a “-“ar˙a

Sihàmì, 1318”/1939), 108; the summary translation of M. Meyerhof, “'Alì alBayhaqì’s Tatimmat Íiwàn al-Óikma,” Osiris 8 (1948), 206–207; Mu˙ammad Bàqir
al-›wànsàrì, Raw∂àt al-[annàt fì a˙wàl al-'ulamà" wa-s-sàdàt (Beirut: ad-Dàr al-Islàmìya,
1411/1991), 6:292; and an i[àza by al-'Allàma ]alàl ad-Dìn Mu˙ammad ibn As'ad
ad-Dawànì (d. 908/1502) in which Bahmanyàr’s name is omitted, see À©à Buzurg
a†-ˇihrànì, ˇabaqàt a'làm a“-”ì'a (Qum: Mu"assasat-i Ismà'ìlìyàn, n.d.), 3:169; also
M. al-Amìn, A'yàn a“-”ì'a (Beirut: Dàr at-Ta'àruf li-l-Ma†bù'àt, 1406/1986), 9:415.
10
On his nisba, see S. Pines, Studies in Islamic Atomism, tr. M. Schwarz ( Jerusalem:
The Magnes Press, 1997), 47, n. 16.
11
At-Ta'lìqàt, ed. 'A.R. Badawì (Cairo: al-Hay"a al-Mißrìya al-'Àmma li-l-Kitàb,
1973); on Bahmanyàr, see H. Daiber, “Bahmanyàr, Kìà Ra"ìs Abu’l-Óasan b.
Marzbàn A'jamì À≈arbàyjànì,” EIr, 2:501–3.
12
See Badawì’s introduction to the Ta'lìqàt, 9.
13
See al-Bayhaqì’s Tatimmat Íiwàn al-˙ikma, published as Ta"rì¢ ˙ukamà" al-Islàm
by M. Kurd 'Alì (Damascus: al-Ma[ma' al-'Ilmì al-'Arabì, 1365/1946), 126; Meyerhof,
“'Alì al-Bayhaqì’s Tatimmat,” 176; D. Gutas, “The Íiwàn al-˙ikma Cycle of Texts,”
JAOS 102.4 (1982), 646.
14
Thus far, only the Eisagoge of the logic and the metaphysics have been edited,
both under the general title Bayàn al-˙aqq wa-∂amàn aß-ßidq: al-Man†iq, al-Mad¢al, ed.
I. Dìbà[ì, (Tehran: Inti“àràt-i Amìr Kabìr, 1364”/1986) and al-'Ilm al-ilàhì, Ma[mù'ahyi Andi“àh-yi Islàmì, 2, ed. I. Dìbà[ì (Tehran: Mu"assasah-yi Mu†àla'àt-i Islàmì,
Dàni“gàh-yi Tihràn, 1414/1995); on al-Lawkarì’s poetry, see I. Dìbà[ì, “”ar˙ qaßìdat Asràr al-˙ikma,” in Collected Texts and Papers on Logic and Language, Wisdom of
Persia Series, VIII, ed. M. Mohaghegh and T. Izutsu (Tehran: Tehran University
Press, 1974), 107–135.
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wa-t-tal¢ìßa), based on the works of Abù Naßr al-Fàràbì (d. 339/951)
and Avicenna. Its style and arrangement resemble that of Bahmanyàr’s
at-Ta˙ßìl which, as Bahmanyàr states in the introduction, follows that
of Avicenna’s Dàni“nàmah-yi 'Alà"ì.15 Aside from the Bayàn and the
ﬁhrist of the Ta'lìqàt, little else is known about al-Lawkarì’s life and
works except that he taught at Marw and probably died there sometime in the ﬁrst quarter of the sixth/twelfth century.16
As for Af∂al ad-Dìn al-˝ìlànì, he is 'Umar ibn 'Alì ibn ˝ìlànì
al-Bal¢ì, the author of Kitàb Óudù∆ al-'àlam, an A“'arì work criticizing Avicenna’s cosmogony.17 He was among the ﬁrst generation of
students in the NiΩàmìya college at Marw and Ni“àbùr and he later
had a number of disputations with Fa¢r ad-Dìn ar-Ràzì (d. 606/1209).
Fa¢r ad-Dìn ar-Ràzì recorded one such disputation in the MunàΩaràt
in which he criticizes al-˝ìlànì for his weak defense of the temporal creation of the world.18 Because of the uncertainty of al-Lawkarì’s
death date, it cannot be established with any certainty that al-˝ìlànì
studied with al-Lawkarì. The purpose of attempting to link al-˝ìlànì,
an A“'arì theologian in the NiΩàmìya tradition, to al-Lawkarì, a peripatetic philosopher in the Avicennan tradition, may have been an
eﬀort on the part of the biographical tradition to connect the study
of philosophy in the NiΩàmìya tradition to an authoritative source
in the personage of al-Lawkarì.
15
Bahmanyàr, Kitàb at-Ta˙ßìl, ed. M. Mu†ahharì, Second printing (Tehran:
Inti“àràt-i Dàni“gàh-yi Tihràn, 1375”/1996), 1; see also J. Janssens’ contribution to
the present volume. For a discussion of the style and arrangement of the Dàni“nàmahyi 'Alà"ì, see D. Gutas, Avicenna and the Aristotelian Tradition: Introduction to Reading
Avicenna’s Philosophical Works, Islamic Philosophy and Theology, Texts and Studies,
IV (Leiden: E.J. Brill, 1988), 114.
16
C. Brockelmann gives al-Lawkarì’s date of death as 517/1123, without citing
his source, in Geschichte der arabischen Litteratur (Leiden: E.J. Brill, 1943; repr. 1996),
I, 460. On al-Lawkarì’s date of death, see D. Gutas, “Notes and Texts from Cairo
Manuscripts, II: Texts from Avicenna’s Library in a Copy by 'Abd-ar-Razzàq aßÍi©nà¢ì,” Manuscripts of the Middle East 2 (1987), 9, and 15, n. 16; Dìbà[ì also
addresses the problem in the introduction to his edition of al-'Ilm al-ilàhì of the
Bayàn, 14–16.
17
Bayhaqì, Ta"rì¢, 157; Meyerhof, “'Alì al-Bayhaqì’s Tatimmat,” 193. On al-˝ìlànì
and Avicennism in the sixth/twelfth century, see J.R. Michot, “La pandémie,”
287–323; and Michot’s introduction to al-˝ìlànì’s Óudù∆ al-'àlam, ed. M. Mohaghegh
(Tehran: Mu"assasah-yi Mu†àla'àt-i Islàmì, Dàni“gàh-yi Tihràn, 1377”/1998), i–xv.
18
Fa¢r ad-Dìn ar-Ràzì, al-MunàΩaràt, ed. F. Kholeif in A Study on Fakhr al-Dìn
al-Ràzì and his controversies in Transoxiana (Beirut: Dar el-Machreq, 1966), 59–63; Ibn
al-Qif†ì states that ar-Ràzì authored a refutation of al-˝ìlànì, the Kitàb ]awàb Ibn
˝ìlàn; see Ta"rì¢ al-˙ukamà", ed. J. Lippert (Leipzig: Th. Weicher, 1903), 293; and
Michot, “La pandémie,” 289.
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Íadr ad-Dìn as-Sara¢sì is an otherwise unknown ﬁgure, except
perhaps as a student of al-˝ìlànì.19 As for Farìd ad-Dìn Dàmàd, Ibn
al-Fuwa†ì (d. 723/1323), the librarian and copyist at the Marà©a
observatory, names him as Abù Mu˙ammad al-Óasan ibn Mu˙ammad
ibn Óaydar al-Faryùma≈ì (also known as al-Óakìm al-Ußùlì), without mentioning the nisba an-Ni“àbùrì.20 It is very likely that he was
ˇùsì’s teacher because the latter quotes Farìd ad-Dìn Dàmàd in the
epistle Rab† al-˙adì∆ bi-l-qadìm, and refers to him as “my teacher
(ustà≈ì ), Farìd ad-Dìn Mu˙ammad an-Nisàbùrì.”21 ˇùsì likely studied under him at the NiΩàmìya in Ni“àbùr between 610/1213 and
618/1221,22 during which time he also studied under Qu†b ad-Dìn
Ibràhìm ibn 'Alì ibn Mu˙ammad as-Sulamì al-Mißrì (killed in
618/122123).24 Both Farìd ad-Dìn Dàmàd and Qu†b ad-Dìn al-Mißrì
studied under Fa¢r ad-Dìn ar-Ràzì. Farìd ad-Dìn Dàmàd’s most
important students were Naßìr ad-Dìn a†-ˇùsì and the ”àﬁ'ì ”ams

19
Alternatively, his laqab is given as Îiyà" ad-Dìn and his nisba as an-Ni“àbùrì;
see Dìbà[ì’s introduction to al-Lawkarì’s al-'Ilm al-ilàhì, 76–77.
20
Mu'[am al-àdàb fì ma[ma' al-alqàb, ed. M. al-KàΩim (Tehran: Wizàrat a∆-Ôaqàfa
wa-l-Ir“àd al-Islàmì, 1416/1995), 3:241; this is an important source for the social
and intellectual history of the Il-›ànid period. See also F. Rosenthal, “Ibn alFuwa†ì,” EI 2, 3:769–70; and M. Iqbàl, “Ibn al-Fuwa†ì,” Islamic Culture 11 (1937),
516–22. A†-ˇihrànì, ˇabaqàt a'làm a“-”ì'a, 3:179, suggests that Farìd ad-Dìn anNi“àbùrì was the renowned Persian poet Farìd ad-Dìn al-'A††àr. This is incorrect
since al-'A††àr appears to have died before ˇùsì arrived in Ni“àbùr. Cf. H. Ritter,
“'A††àr, Farìd al-Dìn Mu˙ammad b. Ibràhìm” EI 2, 1:752–5.
21
Tal¢ìß al-Mu˙aßßal bi-in∂imàm rasà"il wa-fawà"id kalàmìya, ed. 'A.A. Nùrànì (Tehran:
Mu"assasah-yi Mu†àla'àt-i Islàmì, Dàni“gàh-yi Tihràn, 1359”/1980), 483. Despite
the discrepancy between these two names, reports agree that they are indeed the
same person.
22
Al-›wànsàrì, Raw∂àt al-[annàt, 6:292, reports that he read Avicenna’s al-I“àràt
under Farìd ad-Dìn Dàmàd.
23
Ibn Abì Ußaybi'a, 'Uyùn al-anbà" fì †abaqàt al-a†ibbà", ed. A Müller (Cairo: alMa†ba'a al-Wahbìya, 1299/1882), 30.
24
On ˇùsì’s life and works, see aß-Íafadì, al-Wàfì, 1:179–83; al-Kutubì, Fawàt
al-wafayàt, 246–52; al-›wànsàrì, Raw∂àt al-[annàt, 6:278–97; 'Abd Allàh Afandì alIßbahànì, Riyà∂ al-'ulamà" wa-˙iyà∂ al-fu∂alà", ed. A. al-Óusaynì (Qum: Maktabat
Àyat Allàh al-Mar'a“ì, 1403/1982), 5:159–63; al-Amìn, A'yàn a“-”ì 'a, 9:414–20;
M. Ra∂awì, A˙vàl va-à∆àr-i Abù ]a'far Mu˙ammad ibn Mu˙ammad ibn Óasan a†-ˇùsì
(Tehran: n.p., 1335”/1956); S.H. Naßr, “al-ˇùsì, Mu˙ammd ibn Mu˙ammad ibn
al-Óasan,” in Dictionary of Scientiﬁc Biography, 13:508–14; H. Daiber and F.J. Ragep,
“al-ˇùsì, Abù ⁄a'far Mu˙ammad b. Mu˙ammad b. al-Óasan” EI 2, 10:746–52;
and E. Alexandrin, “Éléments de bibliographie sur Naßìr al-Dìn ˇùsì,” in Naßìr alDìn ˇùsì, philosophe et savant du XIII e siècle, Actes du colloque tenu à l’Universiteé de
Téhéran, 6–9 mars 1997, ed. N. Pourjavady and ¥. Vesel (Tehran: Presses Universitaires d’Iran, 2000), 207–13.
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ad-Dìn 'Abd al-Óamìd ibn 'Ìsá ›usraw“àhì at-Tabrìzì (d. 652/1263),
the author of an abridgement (mu¢taßar) of Avicenna’s a“-”ifà".25
In his autobiography, Sayr wa-sulùk, ˇùsì fails to mention Farìd
ad-Dìn Dàmàd and Qu†b ad-Dìn al-Mißrì among his teachers.26
Written for the chief Ismà'ìlì dà'in, his autobiography is a stylized
rendition of his conversion from exoteric kalàm to esoteric Ismà'ìlì
philosophy and da'wa. This conversion may explain why he chose to
mention only his Ismà'ìlì teachers, including Kamàl ad-Dìn Mu˙ammad
Óàsib,27 and neglected to recognize his non-Ismà'ìlì teachers from
the NiΩàmìya in Ni“àbùr.
The signiﬁcance of the isnàd, at least from al-˝ìlànì until Farìd
ad-Dìn Dàmàd—all of whom, it appears, studied and taught in
NiΩàmìya colleges of ›uràsàn—is in establishing that the curriculum in these colleges was not restricted to the study of law and ˙adì∆,
but also included philosophy, particularly the works of Avicenna.
The isnàd, at least in connecting ˇùsì to Farìd ad-Dìn Dàmàd, also
indicates that the Twelver-”ì'ì reception of Avicenna’s philosophy,
in part, was based on the NiΩàmìya tradition of ›uràsàn. Moreover,
the isnàd reveals that the two centuries after Avicenna’s death
(428/1037) were important in establishing his over-arching inﬂuence
on the history of philosophy, particularly in the East, and most importantly for the reception and transmission of his works.28
25

Íafadì, al-Wàfì, 18:73–5.
Contemplation and Action: The Spiritual Autobiography of a Muslim Scholar, ed./tr. S.J.
Badakhchani (London: I.B. Tauris, 1998); and F. Daftary, “Naßìr al-Dìn al-Tùsì and
the Isma'ilis of the Alamùt Period,” in Naßìr al-Dìn ˇùsì, philosophe et savant, 59–67.
27
Kamàl ad-Dìn Mu˙ammad Óàsib was a student of Bàbà Af∂al ad-Dìn
Mu˙ammad ibn Óasan Maraqì Kà“ànì (d. 610/1213–14), as ˇùsì states in the Sayr
wa-sulùk; see Contemplation and Action, Persian text, 3. On Bàbà Af∂al’s Ismà'ìlì
aﬃliation, see J. Rypka, “Bàba Af∂al al-Dìn Mu˙ammad b. Óusayn Kàshànì (or
Kàshì),” EI 2, 1:838–9; and W. Chittick, “Bàbà Afzal al-Dìn,” EIr, 3:285–91. For
a discussion of his thought, see S.H. Nasr, “Afdal al-Din Kashani and the Philosophical
World of Khwaja Nasir al-Din Tusi,” in Islamic Theology and Philosophy, Studies in
Honor of George F. Hourani, ed. M.E. Marmura (Albany, New York: SUNY, 1984),
249–64. Kamàl ad-Dìn Mu˙ammad Óàsib is often confused with Kamàl ad-Dìn
Ibn Yùnus, perhaps because they were both mathematicians (hence the former is
called Óàsib) and/or because they both have the same laqab Kamàl ad-Dìn. As
such it is sometimes believed that Ibn Yùnus was a student of Bàbà Af∂al; see, for
example, Daiber, “al-ˇùsì,” EI 2, 10:746.
28
For a general picture of the transmission of knowledge in ›uràsàn, see
R. Mottahedeh, “The Transmission of Leaning, The Role of the Islamic Northeast,”
in Madrasa, La transmission du savior dans le monde musulman, ed. N. Grandin and
M. Gaborieau (Paris: Arguments, 1997), 63–72 [I thank Beatrice Gruendler for
bringing this article to my attention].
26
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With the Mongol advance to ›uràsàn and most likely before the
sack of Ni“àbùr in 618/1221,29 ˇùsì departed for Iraq. There, he
studied in Mosul with the recognized astronomer and mathematician Kamàl ad-Dìn Mùsá ibn Yùnus a“-”àﬁ'ì (d. 639/1242), who
was once himself a student in the NiΩàmìya in Baghdad.30 After completing his studies around the year 630/1233, ˇùsì wrote his main
contribution to logic, the Asàs al-iqtibàs.31 While retaining the Arabic
technical terms, this work is lucidly written in Persian, and thus
rapidly became a model for later Persian logical works. It is divided
according to the traditional eight books of the Aristotelian Organon
and closely follows the logical parts of Avicenna’s a“-”ifà".
The major philosophical work on which much of ˇùsì’s reputation
rests is the Óall mu“kilàt al-I“àràt, a commentary on Avicenna’s alI“àràt wa-t-tanbìhàt. Written as his last work during his Ismà'ìlì phase,
around 643/1246 in Alamùt, it was a response to Fa¢r ad-Dìn arRàzì’s critical commentary, the ”ar˙ al-I“àràt.32 It embodies his subtle understanding of A“'arì kalàm, which he likely learned as a student
of Farìd ad-Dìn Dàmàd and Qu†b ad-Dìn al-Mißrì at the NiΩàmìya
in Ni“àbùr. ˇùsì’s other defense of Avicenna was contained in his
Maßàri' al-mußàri',33 a refutation of the crypto-Ismà'ìlì Tà[ ad-Dìn
Mu˙ammad ibn 'Abd al-Karìm a“-”ahrastànì’s Mußàra'at al-falàsifa.34

29

See E. Honigman and C.E. Bosworth, “Nishàpùr,” EI 2, 8:62–4.
As-Íafadì, al-Wàfì, 1:181; al-Kutubì, Fawàt, 3:24; Ibn Abì 'Ußaybi'a, 'Uyùn,
1:306–8; C. Brockelmann, GAL, S I, 859; see also F.J. Ragep’s discussion in Naßìr
al-Dìn al-ˇùsì’s Memoir, 6–9. Another student of Ibn Yùnus is A∆ìr ad-Dìn al-Abharì
(d. 663/1264), the author of al-Hidàya fì l-˙ikma and al-Ìsà©ù[ì; see C. Brockelmann,
“Abharì, Athìr al-Dìn Mufa∂∂al b. 'Umar,” EI 2, 1:98–9, and G.C. Anawati, “Abhàrì
Samarqandì, A∆ìr-al-Dìn al-Mofazzal b. 'Omar b. al-Mofazzal,” EIr, 1:216–17.
31
Ed. M. Ra∂awì, (Tehran: Dàni“gàh-yi Tihràn, 1367”/1948); P. Morewedge,
“The Analysis of ‘Substance’ in ˇùsì’s Logic and the Ibn Sìnian Tradition,” in Essays
on Islamic Philosophy and Science, ed. G.H. Hourani (Albany, New York: SUNY, 1975),
158–9.
32
This work has been considered a commentary only on the physics and metaphysics of Avicenna’s al-I“àràt; see G.C. Anawati, “Fakhr al-Dìn al-Ràzì,” EI 2,
2:751–55. But it appears that ar-Ràzì’s commentary originally also included a section on the logic of the I“àràt. [I thank Tony Street for drawing my attention to
this.] Princeton University Library contains an early manuscript of Ràzì’s ”ar˙ alI“àràt (MS New Series 2022, copied in 679/1280–1) that includes the logic section;
see R. Mach and E.L. Ormsby, Handlist of Arabic Manuscripts (New Series) in the Princeton
University Library (Princeton: Princeton University Press, 1987), 85–86, no. 371.
33
Ed. Ó. al-Mu'izzì, Min Ma¢†ù†àt Àyat Allàh al-Mar'a“ì al-'Àmma, 11 (Qum:
Maktabat Àyat Allàh al-Mar'a“ì, 1405/1984).
34
It is interesting to note that ˇùsì’s father was a second generation student of
a“-”ahrastànì; see Contemplation and Action, Persian text, 3. A“-”ahrastànì’s work has
30
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A“'arì criticism of Avicenna focused on advancing objections raised
by al-˝azàlì (d. 505/1111) in his Tahàfut al-falàsifa. The three major
objections refuted the theory of a pre-eternal world, the theory that
God knows only the universal characteristics of particulars, as well
as the Avicennan doctrine of the human soul that denies bodily resurrection.35 It appears that ˇùsì struggled with A“'arì criticism until
his ﬁnal days in Baghdad, where he wrote his last work, the Tal¢ìß
al-Mu˙aßßal.36 This work is a critical discussion of Fa¢r ad-Dìn arRàzì’s Mu˙aßßal afkàr al-mutaqaddimìn wa-l-muta"a¢¢irìn min al-'ulamà"
wa-l-˙ukamà" wa-l-mutakallimìn.
These two commentaries, ”ar˙ al-I“àràt and Óall mu“kilàt al-I“àràt,
spurred a series of adjudications (mu˙àkamàt) that evaluated the arguments of Ràzì and ˇùsì. The earliest adjudication appears to be
authored by Badr ad-Dìn Mu˙ammad ibn As'ad at-Tustarì a“-”àﬁ'ì
(d. 732/1331).37 Other adjudications are by ]amàl ad-Dìn Óasan
ibn Yùsuf ibn al-Mu†ahhar al-Óillì (d. 726/1325), also known as al'Allàma al-Óillì, and his student Qu†b ad-Dìn Mu˙ammad (or
Ma˙mùd) ibn Mu˙ammad al-Buwayhì ar-Ràzì (d. 766/1365), also
known as Qu†b at-Ta˙tànì.38
ˇùsì’s lasting inﬂuence on Twelver-”ì'ism came as result of two
principal works. The ﬁrst, an abridgement of the eight books of the
Organon, is the Ta[rìd al-man†iq, for which al-'Allàma al-Óillì wrote
recently been edited and translated as Struggling with the Philosopher: A Refutation of
Avicenna’s Metaphysics, ed./tr. W. Madelung and T. Mayer (London: I.B. Tauris,
2001); see also W. Madelung, “Naßìr ad-Dìn ˇùsì’s Ethics between Philosophy,
Shì'ism, and Suﬁsm,” in Ethics in Islam, Ninth Giorgio Levi Della Vida Conference,
ed. R.G. Hovannisian (Malibu, CA: Undena Publications, 1985), 85–101. 'Umar
ibn Sahlàn as-Sàwì (d. 540/1145), the author of Kitàb al-Baßà"ir an-naßìrìya fì l-man†iq,
also wrote a response to a“-”ahrastànì, the ]awàb 'alá “-”ahrastànì, see GAL, S I,
830–1.
35
See al-˝azàlì, The Incoherence of the Philosophers, tr. M.E. Marmura (Provo, Utah:
Brigham Young University Press, 1997), xix–xxvi; and M. Marmura, “Avicenna and
the Kalàm,” ZDMG 7 (1991–92), 172–206.
36
Ed. 'A.A. Nùrànì, op. cit.
37
See Hà[[ì ›alìfa, Ka“f aΩ-Ωunùn 'an asàmì l-kutub wa-l-funùn (Beirut: Dàr alKutub al-'Ilmìya, 1413/1992), 6:148; À©à Buzurg a†-ˇihrànì, a≈-˛arì'a ilá taßànìf
a“-”ì'a (Beirut: Dàr al-A∂wà", 1403/1983), 20:133.
38
A†-ˇihrànì, ibid. Al-'Allàma al-Óillì’s Mu˙àkama does not appear to be extant;
see S. Schmidtke, The Theology of al-'Allàma al-Óillì (d. 726/1325) (Berlin: Klaus
Schwarz Verlag, 1991), 58. Qu†b at-Ta˙tànì’s Mu˙àkamàt bayna “ar˙ay al-I“àràt is
extant and has been published along with ˇùsì’s Óall mu“kilàt in al-I“àràt wa-t-tanbìhàt (Qum: Na“r al-Balà©a, 1375”/1996). On Qu†b at-Tahtànì, see a†-ˇihrànì,
ˇabaqàt a'làm a“-”ì 'a, 3:200–2; and 'A.A. Ni'ma, Falàsifat a“-”ì 'a, ˙ayàtuhum waàrà"uhum (Qum: Dàr al-Kitàb al-Islàmì, 1987), 528–30.
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the ﬁrst commentary, the ]awhar an-na∂ìd fì “ar˙ Kitàb at-Ta[rìd.39
The second work, the Ta[rìd al-kalàm, was an abridgement of kalàm
and Twelver-”ì'ì dogmatics (i'tiqàd ) for which al-'Allàma al-Óillì also
wrote the commentary Ka“f al-muràd fì “ar˙ Ta[rìd al-i'tiqàd.40 Through
al-'Allàma al-Hillì’s commentaries, both works became a part of the
Twelver-”ì'ì college curriculum until the 1950s.41
ˇùsì’s Ta[rìd al-kalàm can be divided into two sections. The ﬁrst
section, an analytical discussion of metaphysics and kalàm, explores
concepts of existence and non-existence (wu[ùd wa-l-'adam), quiddity
(màhìya), causality ('illa wa-l-ma'lùl ), substance and accidents ( [awàhir
wa-l-a'rà∂ ), bodies and forms (a[sàm wa-ß-ßuwar), and predicables. This
section introduces the essential philosophical issues of Avicenna’s
metaphysics into the tradition of Twelver-”ì'ì kalàm. Óillì’s commentary is not only useful in clarifying ˇùsì’s discussions, but is also
itself a resource for the history of kalàm.42
The Ta[rìd al-kalàm’s second section is a discussion of dogmatics,
speciﬁcally, God, prophecy, imàma, and the return (ma'àd ). There are
fewer philosophical arguments in this section. Rather, the arguments
are primarily premised on doctrinal grounds, stemming from the
Quran and ˙adì∆. For example, contrary to Avicenna’s philosophical
arguments against bodily resurrection, ˇùsì accepts bodily resurrection primarily on doctrinal grounds. This fact notwithstanding, the
importance of the work is that it is among the earliest, if not the
ﬁrst, to introduce Avicennan philosophical concepts into Twelver”ì'ì dogmatics.43
In sum, ˇùsì played a pivotal role in the revival of Avicennan
philosophy. He wrote a series of works eﬀectively defending Avicenna
against A“'arì criticism, particularly against that of a“-”ahrastànì and
Fa¢r ad-Dìn ar-Ràzì. He also had a number of lively exchanges to
39

Ed. M. Bìdàrfar (Qum: Inti“àràt-i Bìdàr, 1413/1992).
Ed. Ó. al-Àmulì (Qum: Mu"assasat an-Na“r al-Islàmì, 1417/1996); on the
work’s date of composition, see Schmidtke, The Theology of al-'Allàma al-Óillì, 61. On
the extensive commentary tradition of ˇùsì’s Ta[rìd al-i'tiqàd, see a†-ˇihrànì, a≈˛arì'a, 3:352–5.
41
Óillì’s commentary ]awhar an-na∂ìd was replaced with a more recent introduction by Mu˙ammad Ri∂à al-MuΩaﬀar (b. 1904) entitled al-Man†iq (Qum: Inti“àràt-i
Fìrùz Àbàdì, 1375/1955).
42
The Ka“f al-Muràd, together with Óillì’s Nihàyat al-maràm fì 'ilm al-kalàm (ed.
F. al-'Irfàn [Qum: Mu"assasat al-Imàm aß-Íàdiq, 1419/1998]), embody an extensive source of information on the history of kalàm.
43
Al-›wansàrì, Raw∂àt al-[annàt, 6:281, says that ˇùsì was the ﬁrst among the
Twelver-”ì'ìs to write about dogmatics ('aqà"id ) in a philosophical way.
40
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questions and criticisms about philosophy generally and Avicenna in
particular.44 His lasting contribution, however, was in securing the
introduction of Avicenna’s works into Twelver-”ì'ism.
Al-'Allàma al-Óillì (648–726/1250–1325) lived during the height
of the Il-›àn rule in Iraq and Iran.45 His native town, al-Óilla, is
situated between Kufa and Baghdad near the ruins of ancient Bàbil.46
The town was surrendered to the Mongols shortly after the sack of
Baghdad in 656/1258. Al-Óilla remained unscathed from the conquest despite its proximity to Baghdad. This was due in part to
ˇùsì’s position as minister of Hülegü as well as his relationship with
the patricians of al-Óilla, including al-'Allàma al-Óillì’s father. Al'Allàma al-Óillì began his studies of law and kalàm in al-Óilla.
Thereafter, he left, probably to Marà©a, where he studied under
ˇùsì and Na[m ad-Dìn al-Kàtibì (d. 657/1276). Na[m ad-Dìn alKàtibì is the author of ar-Risàla a“-”amsìya, a work on logic, and
Óikmat al-'ayn, a work on physics and metaphysics. Al-'Allàma alÓillì wrote a commentary on both works, the Qawà'id al-[alìya 47 and
Ì∂à˙ al-maqàßid,48 respectively. Under Na[m ad-Dìn al-Kàtibì, Óillì
studied logic, physics, and metaphysics. Al-Kàtibì introduced Óillì
to three important ﬁgures.49 The ﬁrst, A∆ìr ad-Dìn al-Abharì (d. 663/
1264), authored al-Hidàya fì l-˙ikma and an established introduction
to logic, the Isà©ù[ì. He also introduced Óillì to the works of Fa¢r
ad-Dìn ar-Ràzì 50 and Mu˙ammad al-›un[ì (d. 646/1248).
44
See Annäherungen, Der mystisch-philosophische Briefwechsel zwischen Íadr ud-Dìn-i Qønawì
und Naßìr ud-Dìn-i ˇùsì, Bibliotheca Islamica, 43, ed. G. Schubert (Beirut: Franz
Steiner Verlag, 1995); W. Chittick, “Mysticism versus Philosophy in Earlier Islamic
History: The al-ˇùsì-al-Qùnawì Correspondences,” Religious Studies 17 (1981), 87–104;
W. Madelung, “To See All Things through the Sight of God: Naßìr al-Dìn al-ˇùsì’s
Attitude to Suﬁsm,” in Naßìr al-Dìn ˇùsì, philosophe et savant, 1–11. ˇùsì’s more technical correspondences are A[wibat masà"il as-Sayyid Rukn ad-Dìn al-Astaràbàdì li-Naßìr
ad-Dìn a†-ˇùsì, ed. 'A.A. Nùrànì, in Collected Texts and Papers on Logic and Language,
op. cit., 216–76; and Mu†àra˙àt man†iqìya bayna Na[m ad-Dìn Dabìràn al-Kàtibì alQazwìnì wa-Naßìr ad-Dìn a†-ˇùsì, ed. 'A.A. Nùrànì, ibid., 277–86.
45
On al-'Allàma al-Óillì’s life and works, see S. Schmidtke, The Theology of al'Allàma al-Óillì, 9–74; and ead., “al-Óillì, 'Allàma, Óasan b. Yùsuf b. Mu†ahhar,”
EIr, fothcoming [I thank the author for advancing me a copy]; 'A. a†-ˇabà†abà"ì,
Maktabat al-'Allàma al-Óillì (Qum: Mu"assasat Àl al-Bayt li-I˙yà" at-Turà∆, 1416/1995);
a†-ˇihrànì, ˇabaqàt a'làm a“-”ì'a, 3:52–4; and Ni'ma, Falàsifat a“-”ì'a, 272.
46
See J. Lassner, “al-Óilla,” EI 2, 3:389–90.
47
Ed. F.Ó. Tabrìzìyàn (Qum: Mu"assasat an-Na“r al-Islàmì, 1417/1996).
48
Ed. 'A. Munzavì (Tehran: n.p., 1378/1959).
49
Schmitdke, The Theology of al-'Allàma al-Óillì, 18–9.
50
Al-Kàtibì also authored a commentary on ar-Ràzì’s Mu˙aßßal, the Mufaßßal fì
“ar˙ al-Mu˙aßßal, for which there is a copy of an autograph dated 717/1317; accord-

© 2003 Koninklijke Brill NV ISBN 978-90-04-12978-8

 -“ì'ì   

229

In all likelihood, Óillì left Marà©a after ˇùsì’s death in 672/1274.
He taught mainly in al-Óilla and, for a time, the Il-›àn Ul[aytù (r.
703–716/1304–1316) appointed him as a teacher in the Madrasa
Sayyàra (mobile school), a distinguished position among scholars. This
college served as a literary entourage that followed the Il-›àn on
his travels. There, Óillì taught his most notable student, Qu†b atTa˙tànì, who later authored Risàlat at-taßawwuràt wa-t-taßdìqàt, the
ﬁrst in a series of works that dealt with Avicenna’s epistemological
notion that knowledge ('ilm) is either through forming concepts or
granting assent.51
Óillì continued ˇùsì’s defense of Avicenna in I“àràt ilá ma'ànì alI“àràt, Ì∂à˙ al-mu'∂ilàt min “ar˙ al-I“àràt, and Bas† al-I“àràt.52 The Kitàb
Ka“f al-¢afà" min Kitàb a“-”ifà" is his principle commentary on Avicenna’s
a“-”ifà". It appears that he only completed the ﬁrst two books of the
logic, the Eisagoge and Categories, from this work.53 Aside from his
commentaries he wrote a number of philosophical expositions. His
magnum opus is Asràr al-¢afìya fì l-'ulùm al-'aqlìya, which is divided into
the three sections of logic, physics, and metaphysics.54 His other
major work is his Tanqì˙ al-ab˙à∆ fì ma'rifat al-'ulùm a∆-∆alà∆, from
which he later wrote an abridgement entitled Maràßid at-tadqìq wamaqàßid at-ta˙qìq.55 Unlike his kalàm works that address the arguments
ing to the colophon of this autograph, the commentator completed his work in
Marà©a in 662/1264 (thus preceding the author’s death by thirteen years); see
R. Mach, Catalogue of Arabic Manuscripts (Yahuda Section) in the Garrett Collection, Princeton
University Library (Princeton: Princeton University Press, 1977), no. 3041.
51
Edited with Mullà Íadrà’s Risàlat at-taßawwur wa-t-taßdìq, in Risàlatàn fì t-taßawwur
wa-t-taßdìq, ed. M. ”arì'atì (Qum: Mu"assasat-i Ismà'ìlìyàn, 1416/1995).
52
These works do not appear to be extant; see Schmitdke, The Theology of al'Allàma al-Óillì, 59. It should be noted that Óillì also wrote a work critical of
Avicenna’s philosophy entitiled Ka“f at-talbìs min kalàm ar-Ra"ìs (“Exposing the Deceitful
Statements of [Avicenna]”), no longer extant.
53
The Categories is extant in a unique manuscript, dated 717/1317; see A.J.
Arberry, The Chester Beatty Lirbrary, A Handlist of the Arabic Manuscripts (Dublin:
W. Walker, 1955–1966), no. 5151.
54
Ed. M.H. Mawlawì (Qum: Markaz-i Mu†àla'àt-i va-Ta˙qìqàt-i Islàmì, forthcoming).
55
The extant portions of Maràßid at-tadqìq wa-maqàßid at-ta˙qìq include only the
logic part up to the fourth section of the Topics (Kitàb al-]adal ) and the metaphysics
(Ilàhìyàt) section. For a description of the logic sections, see M.T. Dàni“pa≥ùh and
'A.N. Munzavì in Fihrist-i nus¢ah-hà-yi ¢a††ì-yi Kitàb¢ànah-yi Markazì-yi Dàni“gàh-yi
Tihràn (Tehran: Dàni“gàh-yi Tihràn, 1330–1357”/1951–1978), 9:934–35, no. 2301;
this manuscript is dated 710/1310 and includes the author’s i[àza as well as that
of his son, Fa¢r al-Mu˙aqiqqìn. I am preparing a critical edition and translation
of the ﬁrst book of the logic, the Eisagoge. As for the metaphysics section, found in
another manuscript, see a†-ˇabà†abà"ì, Maktabat al-'Allàma al-Óillì, 185.
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of the mutakallimùn together with those of the philosophers,56 these
philosophical works are primarily strict expositions of logic, physics,
and metaphysics in the Avicennan tradition.
In conclusion, the twofold signiﬁcance of ˇùsì for the Avicennan
tradition rests in defending Avicenna against an established A“'arì
tradition within the NiΩàmìya and in successfully introducing Avicenna’s
philosophy into Twelver-”ì'ism. Al-'Allàma al-Óillì is recognized for
establishing these works as part of the ”ì'ì commentary tradition
that began with his own commentaries on ˇùsì’s Ta[rìds. These commentaries ﬁxed ˇùsì’s works and those of the ”àﬁ'ì Na[m ad-Dìn
al-Kàtibì as part of the Twelver-”ì'ì college curriculum well into the
modern period. The symbiosis between Twelver-”ì'ism and the ”àﬁ'ìNiΩàmìya tradition is well documented, at least within the legal studies tradition.57 This symbiosis is also documented for the Twelver-”ì'ì
tradition of studying Avicenna’s philosophy. In studying the Twelver”ì'ì reception of Avicenna, one needs to begin with the NiΩàmìya
tradition of studying Avicenna’s works that began perhaps as early
as Abù l-Ma'àlì al-]uwaynì (d. 478/1085)58 and culminated in the
works of al-˝azàlì and Fa¢r ad-Dìn ar-Ràzì.

56
On Óillì’s adoption of philosophical concepts in his theological works, see
S. Schmidtke, “Al-'Allàma al-Óillì and Shì'ite Mu'tazilite Theology,” Spektrum Iran
7.3 (1994), 24–6.
57
See D. Stewart, Islamic Legal Orthodoxy: Twelver Shiite Responses to the Sunni Legal
System (Salt Lake City: University of Utah Press, 1998).
58
Al-]uwaynì’s study of Avicenna is noted by R.M. Frank in al-Ghazàlì and the
Ash'arite School, Duke Monographs in Medieval and Renaissance Studies, 15 (Durham:
Duke University Press, 1994), 1–2.
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Al-'Allàma al-Óillì
(d. 726/1325)
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Fig. 1. Philosophers in the East after Avicenna
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